
 Jurnal Studi Islam Indonesia 
(JSII) 

P-ISSN: 2987-8977| E-ISSN: 2987-8985 
Vol. 3 No. 2 (2025) pp. 309-322 

Available online at https://ejournal.lapad.id/index.php/jsii  

 

Jurnal Studi Islam Indonesia (JSII) Vol. 3, No. 2, Desember 2025     309 
 

The Principles of Sustainable Economics in Islamic 
Civilization: A Historical Study 
 
Anindya Aryu Inayati1, Lita Dwi Ariyanti2, Nurul Ummatun Kamal3 
Afina Fahru Miliana4 
1,2,4 UIN K.H. Abdurrahman Wahid Pekalongan 
3 Universitas Muhammadiyah Surakarta 
Email: anindya.aryu.inayati@uingusdur.ac.id, litadwiariyanti@uingusdur.ac.id 
nuu800@ums.ac.id, afinafahrumiliana@uingusdur.ac.id 
 

A R T I C L E  I N F O 
 

ABSTRAK  

 

Article history 

Received: 02-10-2025 

Revised: 01-12-2025 

Accepted: 31-12-2025 

DOI: https://doi.org/10.61930/jsii.v3i2 

 Program ekonomi hijau menjadi salah satu program unggulan yang 
digulirkan pemerintah Indonesia dan negara-negara global, demi 
mewujudkan pembangunan dunia secara berkelanjutan. Konsep 
ekonomi hijau atau ekonomi berkelanjutan yang mengutamakan 
aktivitas ekonomi ramah lingkungan, sejatinya bukanlah hal baru 
dalam peradaban Islam. Penelitian ini bertujuan untuk 
mendeskripsikan prinsip dan praktek ekonomi berkelanjutan 
dalam peradaban Islam. Metode yang digunakan dalam penelitian 
ini adalah metode kepustakaan dengan menggunakan pendekatan 
historis dan analisis data deskriptif. Hasil penelitian menunjukkan 
bahwa prinsip ekonomi berkelanjutan dalam peradaban Islam 
didasarkan pada prinsip dasar muamalah, yaitu keadilan dan 
tercapainya maslahah. Adapun praktek ekonomi berkelanjutan 
pada masa peradaban Islam dilakukan dengan mengintegrasikan 
kewajiban manusia sebagai khalifatullah fil ‘ardh. Aktivitas 
ekonomi Islam mengedepankan penjagaan terhadap satwa dan 
lingkungan, menghidupkan lahan yang mati, dan mengutamakan 
kemaslahatan bersama. 
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ABSTRACT 
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The green economy program is one of the flagship programs rolled out 
by the Indonesian government and global countries, in order to realize 
sustainable world development. The concept of green economy or 
sustainable economy that prioritizes environmentally friendly 
economic activities is actually not new in Islamic civilization. This 
research aims to describe the principles and practices of sustainable 
economics in Islamic civilization. The method used in this study is a 
literature method using a historical approach and descriptive data 
analysis. The results of the study show that the principle of sustainable 
economy in Islamic civilization is based on the basic principle of 
muamalah, namely justice and the achievement of maslahah. The 
sustainable economic practice during the Islamic civilization was 
carried out by integrating human obligations as khalifatullah fil 'ardh. 
Islamic economic activities prioritize the protection of animals and the 
environment, revive dead land, and prioritize the common good. .. 
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INTRODUCTION  

Ecological problems are a global challenge today (Anwar, 2022). Extreme 

climate change, energy crises, and socio-economic inequality are central topics in 

policy and development studies (Inayati et al., 2024). In the modern era, there is a 

growing global awareness that economic systems that focus only on profit without 

considering environmental and social impacts, can cause long-term losses to the 

planet and humanity (Mustofa et al., 2022).  

The high rate of economic growth has made energy problems one of the main 

obstacles in efforts to realize sustainable economic and social development. This 

phenomenon has received serious attention from various countries in the world due 

to its broad implications. Continuous industrial-based economic expansion tends to 

rely on high-carbon intensity energy technologies, which are modern technologies 

that rely on fossil energy sources such as petroleum, coal, and others that produce 

large amounts of carbon dioxide emissions and related pollutants. The negative 

consequences of the use of energy are waste that pollutes the air, causes 

environmental pollution, and has a negative impact on human health and 

environmental sustainability (Inayati & Mulyawisdawati, 2024). Kuntowijoyo said 

that industrialization not only damages nature but also harms some human beings 

(Jamin et al., 2024).  

Islamic civilization, which reached its heyday between the 7th and 13th 

centuries AD, not only made significant contributions in the fields of science, 

technology, and culture, but also showed progress in the practice of economic 

governance based on justice and wisdom. The economic system developed during 

that period integrated aspects of short-term human welfare with attention to 

environmental sustainability and social balance. Economic instruments such as 

zakat, prohibition of usury, waqf management, and the principle of natural resource 

conservation reflect that the concept of sustainable economy has become an integral 

part of fundamental values in Islamic teachings (Rahman & Sudirman, 2024) 

However, in the development of modern economic history, a number of Islamic 

economic principles oriented towards justice and sustainability tend to be 

marginalized and less integrated in the contemporary economic system dominated 
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by the capitalistic paradigm and the excessive exploitation of natural resources 

(Andini et al., 2024). Therefore, a critical study of the principles of sustainable 

economics in Islamic civilization is relevant and important in order to offer an 

alternative perspective in the face of multidimensional challenges involving 

economic and ecological aspects today. 

The study of the principles of sustainable economics in Islamic civilization not 

only contributes to enriching historical understanding, but also presents an 

alternative economic system based on ethical and moral values (Putra & Ismail, 

2023). This study is very relevant in facing the challenges of contemporary global 

development, so that economic practices do not lose value. Through tracing the 

legacy of Islamic economic thought, it is possible to identify economic models that 

uphold justice, sustainability, and balance, by placing human welfare and 

environmental preservation as the main orientation. Thus, an in-depth scientific 

exploration of the principles of sustainable economics in Islamic civilization has 

become very significant as an effort to respond to various global challenges today. 

In addition, this study also has the potential to revitalize universal values that have 

been proven effective in realizing sustainable prosperity for humanity at large. 

 

RESEARCH METHODS  

This study uses a qualitative descriptive research design with a historical 

approach. Using the literature method as a data collection tool, the researcher 

collected information from various sources relevant to the study topic. The 

information is then processed to produce research-related data (Sulistiyo, 2023). 

The data collection used by the author is a systematic literature review method 

(Shaffril et al., 2021). In this case, the author collects information from secondary 

data sources, then compiles it first for analysis. The data analysis methods used are 

content analysis and descriptive analysis (Rukin, 2019).  

 

  



Anindya Aryu Inayati, Lita Dwi Ariyanti, Nurul Ummatun Kamal 
Afina Fahru Miliana 
The Principles of Sustainable Economics in Islamic Civilization: A Historical Study 
 
  

Jurnal Studi Islam Indonesia (JSII) Vol. 3, No. 2, Desember 2025   312 

DISCUSSION  

The Principles of Sustainable Economy in Islamic Civilization 

The environmental crisis essentially reflects a spiritual crisis rooted in the 

fading of the awareness of the sacredness of nature. In the framework  of the Islamic 

worldview, the universe is understood as a reflection of the Divine majesty, while 

man is mandated as a caliph who bears the moral and theological responsibility to 

maintain its sustainability. These principles of environmental ethics are explicitly 

and implicitly stated in the Qur'an and Hadith as the main source of Islamic 

teachings (Widiastuty & Anwar, 2025). 

The principles of economics in Islam are based on  a holistic Islamic worldview, 

which places humans as caliphs on earth with the responsibility of managing nature 

fairly and wisely (Inayati et al., 2024). Historically, this worldview was embodied in 

the policies of early Islamic governance. During the Rashidun Caliphate (632–661 

CE), Caliph Abū Bakr al-Ṣiddīq forbade the destruction of trees and water sources 

even in warfare, establishing the first environmental restraint in statecraft. Caliph 

ʿUmar ibn al-Khaṭṭāb later expanded this ethic through the creation of ḥimā zones—

protected lands reserved for public benefit and ecological preservation—and 

initiated early land reform to ensure equitable access to productive land. These 

actions reflected the Qur’anic prohibition of isrāf (wastefulness) and the imperative 

to maintain ʿadl (justice) in the distribution of natural resources.  

In subsequent centuries, under the Umayyad and Abbasid Caliphates (661–

1258 CE), the stewardship principle evolved into institutional and scientific 

practices. Umayyad rulers such as Caliph Hishām ibn ʿAbd al-Malik (724–743 CE) 

commissioned extensive irrigation and canal systems in Syria and Iraq to secure 

food sustainability is aligning with SDG 2 (Zero Hunger) and SDG 6 (Clean Water and 

Sanitation). The Abbasid Caliph al-Maʾmūn (813–833 CE) advanced this ethos 

through the Bayt al-Ḥikmah, supporting research in agriculture, hydrology, and 

natural sciences. Later, Andalusian scholars like Ibn Bassāl, Abū al-Khayr al-Ishbīlī, 

and Ibn al-ʿAwwām (11th–12th centuries) systematized sustainable farming 

practices—crop rotation, soil conservation, and efficient water use—in their 

manuals such as Kitāb al-Filāḥah. These integrated scientific and ethical approaches 
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represent an early manifestation of SDG 9 (Innovation and Infrastructure) and SDG 

15 (Life on Land). 

Tawheed as the main foundation emphasizes that nature is a creation of Allah 

that should not be exploited arbitrarily, but must be maintained in balance as a form 

of devotion to Him (Choudhury, 2018). This concept fosters the awareness that 

destroying the environment means denying Allah's mandate, as affirmed in the 

Surah Al-Anbiya [21]: 30 (Widiastuty & Anwar, 2025). 

History records, in Islamic civilization, Muslims have implemented the concept 

of 'man as a caliph on earth'.  One form of implementation is to manage water 

resources and agriculture with responsibility for nature in a fair and wise  

manner(Rahmi et al., 2024).  The following is the practice of green economy that 

was carried out during the Islamic civilization. This practice shows ecological 

awareness, resource distribution, and technological innovation which are the three 

core principles  of  the modern green economy: 

Tabel 1 

GREEN ECONOMY IN ISLAMIC CIVILIZATION  

 

PERIOD & 

KHALIFAH 

PROJECT / GREEN 

ECONOMY POLICY 

DISTRICT SDGS 

RELEVANCE 

KHULAFAUR 

RASYIDIN (632–

661 M)• UMAR BIN 

AL-KHATTAB 

(634–644 M) 

Land Reform (iqṭaʿ & 

kharāj), policy of 

managing fertile lands 

in Iraq and the Levant; 

encouraging the 

utilization of abandoned 

lands for community 

agriculture. 

Hijaz, Irak, 

Syam 

SDG 2: Zero 

Hunger. 

SDG 15: Life on 

Land  

BANI UMAYYAH 

(661–750 M)• 

KHALIFAH HISHAM 

Construction of water 

channels and dams for 

agriculture; Umayyad 

Aqueduct project in 

Palestina 

(Ramla), 

Syam, Irak 

SDG 2: Zero 

Hunger 
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BIN ‘ABD AL-MALIK 

(724–743 M) 

Ramla district; 

expansion of sugarcane, 

cotton, and fruit 

cultivation in the 

Levant. 

SDG 6: Clean 

Water SDG 15: 

Life on Land   

BANI ABBASIYAH 

(750–1258 M)• 

KHALIFAH HARUN 

AL-RASYID (786–

809 M)• KHALIFAH 

AL-MA’MUN (813–

833 M) 

The construction of the 

Nahrawan Canal, a 

major irrigation system 

in Mesopotamia; the 

establishment of parks, 

botanical gardens, and 

agricultural laboratories 

in Baghdad; the 

development of water 

wheel technology (noria, 

qanāt). 

Irak 

(Baghdad, 

Nahrawan), 

Persia 

SDG 2: Zero 

Hunger  

SDG 6: Clean 

Water  

SDG 9: 

Industry & 

Innovation  

SDG 15: Life on 

Land  

BANI ABBASIYAH 

(ABAD KE-12)• IBN 

AL-‘AWWĀM 

(AGRONOMIST OF 

ANDALUSIA) 

Writing of Kitāb al-

Filāḥa (Encyclopedia of 

Islamic Agriculture): 

irrigation techniques, 

organic fertilization, 

crop rotation, soil 

conservation. 

Sevilla, al-

Andalus 

SDG 2, SDG 9, 

SDG 15 — 

sustainable and 

innovative 

agricultural 

practices. 

 

Source: Data Analysis Result 

 

In the  Early Abbasid influence in Al-Andalus (8th–13th centuries CE), Muslim 

engineers and agronomists in Andalusia developed sophisticated irrigation 

networks, waterwheels (sāqiya), and qanāt systems, transforming arid lands into 

fertile agricultural zones. Scholars like Ibn Bassāl, Ibn al-‘Awwām, and Abū al-Khayr 
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al-Ishbīlī documented sustainable agricultural techniques emphasizing crop 

rotation, water efficiency, and soil health.  

The management of natural resources in Islam is carried out by maintaining 

the main principles of sustainability. Among them are; emphasizing balance, 

responsibility, and justice in the use of natural resources.  

Balance (tawazun) in Islam is manifested by the encouragement of the ummah 

to maintain a balance between human needs and environmental sustainability. 

Avoiding waste and overexploitation is the most important part (Inayati et al., 

2015). In addition, the establishment of sharia law  on the prohibition of usury and 

zakat obligations is an effort to maintain socio-economic justice in society. In the 

Islamic economic system, riba (excessive interest) is prohibited because it is 

considered to be unfairly detrimental to one party (Wati, 2021). On the other hand, 

zakat (the obligation to give part of wealth to those in need) is an instrument of 

wealth redistribution that helps maintain social balance (Jumailah et al., 2024). 

Human responsibility as a caliph (Stewardship) is shown by being responsible 

for the preservation of nature and the welfare of future generations. This 

encourages Muslims not to damage natural resources and maintain environmental 

welfare. Therefore, the prohibition of waste (israf) in any form is established. Waste 

is considered a destructive act because it wastes resources that should be used 

wisely. In addition, Muslims as caliphs are responsible for protecting existing natural 

resources and not making the slightest damage (Inayati & Mulyawisdawati, 2024). 

Islam teaches the importance of preserving natural resources, both for the 

benefit of current and future generations. Taking more than is needed is a form of 

exploitation in the attitude of israf. Moreover, destroying nature is prohibited in 

Islamic teachings because it is contrary to the principle of sustainability (Inayati et 

al., 2024). Islam emphasizes a simple and unpretentious lifestyle. This principle 

encourages responsible consumption and according to needs without jeopardizing 

the balance of nature. These principles drive a more equitable, sustainable, and well-

being-oriented economy for humanity and the natural environment (Rohmati et al., 

2018). In addition, Muslims as  the caliph who manages this earth, are required to 

be able to prosper the earth (isti’mar). 
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The concept  of isti'mar in the Qur'an is mentioned in the Qur'an. Hud/11:61, 

as the foundation for developing a new economic paradigm that is inclusive, fair, and 

sustainable.  Isti'mar  teaches man's responsibility to care for the earth as God's 

command, underlining the importance of balanced spiritual and physical 

development and the close relationship between humans, animals, plants, and 

nature.   The implication is the importance of considering the sustainability of 

natural resources in the context of sustainable economic development.   This 

reminds that a development model that only relies on natural resources without 

paying attention to the environment will lead to the destruction of the environment 

itself because natural resources have limits (Irawan et al., 2024). 

 

Sustainable Economic Practices in Islamic Civilization  

The economy during the Islamic civilization developed as an integral part of 

the social order based on sharia values, especially justice, balance, and the benefit of 

the ummah. Since the time of the Prophet Muhammad صلى الله عليه وسلم   to the great caliphate such 

as the Umayyads, Abbasids, and Ottomans, the Islamic economic system, showed 

remarkable progress in the trade, agriculture, finance, and distribution of wealth 

(Hasbi, 2021). Islamic values are not only a spiritual foundation, but also form an 

ethical, stable, and sustainable economic structure (Hajar, 2024).  

The sustainable economic practice during the Islamic civilization is carried out 

by integrating human obligations as khalifatullah fil ‘ardh. Islamic economic 

activities prioritize the protection of animals and the environment, revive dead land, 

and prioritize the common good (Anwar, 2022). Sustainable economic practices in 

classical Islamic civilization reflect noble values such as justice, balance, and social 

and ecological responsibility. In the heyday of Islam, scholars, merchants, and 

leaders not only pursued profits, but also used the teachings of Islam as the 

foundation in developing an economic system that valued humans and nature 

(Utama et al., 2019). These values are embodied in tangible practices that show 

harmony between material prosperity and the sustainability of life. Among them 

are; 
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1. Eco-Friendly Agriculture 

During the caliphate, sustainable agricultural practices developed well. 

Muslims understand the importance of maintaining soil fertility and using natural 

resources wisely. They use sophisticated irrigation techniques, such as qanat 

(underground irrigation systems) that are efficient and prevent water wastage. In 

addition, crop rotation is applied to maintain soil fertility and avoid land damage. 

For example, during the time of the Abbasid Caliphate, especially in regions such as 

Iraq, Andalusia, and Egypt, advanced irrigation techniques and the utilization of 

water resources were applied to increase agricultural production without damaging 

nature (Hazim et al., 2025). 

2. Zakat and Wealth Redistribution. 

Zakat, as one of the pillars of Islam, plays an important role in maintaining 

economic balance and overcoming social inequality (Sa’adah et al., 2024). With the 

obligation of zakat, wealth does not only revolve among the rich, but also is 

distributed to the poor, thereby encouraging equal distribution of wealth and social 

stability. In the context of sustainability, zakat helps reduce poverty and encourage 

economic participation from all levels of society (Alshater et al., 2021).  

In many areas of the caliphate, the distribution of zakat was systematically 

managed to ensure that the poor, orphans, and other marginalized groups could 

meet their basic needs (Aulia & Arif, 2025). During the time of the Prophet 

Muhammad PBUH, zakat was managed directly by the government led by the 

Prophet Muhammad himself, with a distribution that referred to the eight asnaf  that 

had been determined.  After that, during the time  of Khulafa' al-Rasyidin, the 

management of zakat was more structured, with the appointment of amil zakat 

officers in various regions. In the Umayyad and Abbasid dynasties, zakat began to be 

administered more formally through government agencies that were tasked with 

overseeing its collection and distribution (Aulia & Arif, 2025). This provides long-

term welfare for the entire community. 
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3. Fair and Ethical Trade 

Trade during the Islamic civilization was highly developed, with trade routes 

spanning Asia, Africa, and Europe. However, trading is not done solely for financial 

gain; Islamic trade ethics emphasizes honesty, fairness, and transparency. Islam 

prohibits the practice of riba (excessive interest) and encourages fair muamalah, 

thereby creating a sustainable and inclusive economy. Muslim merchants are known 

for their honesty, both in the quality of the goods sold and the prices set (Karima, 

2019). This helps build long-term trust among traders of different nations and 

cultures. 

4. Waqf for Public Welfare 

Waqf, donation of non-transferable property, is one of the important practices 

in Islamic economics that serves the welfare of the community. Waqf is often used 

to establish schools, hospitals, mosques, and other public infrastructure, thus 

generating long-term benefits to the community without resource exploitation. 

Many well-known educational institutions, such as Al-Qarawiyyin University in 

Morocco and Al-Azhar in Egypt, are funded through endowments, allowing 

education and social services to take place in a sustainable manner. 

5. Natural Resources Conservation 

Muslim rulers, scholars, and environmentalists during the Islamic civilization 

recognized the importance of preserving nature and managing resources wisely. 

They issued policies that encourage forest conservation, maintain water cleanliness, 

and prevent overexploitation of animals and plants. During the Umayyad and 

Abbasid Caliphate, laws on the conservation of water resources and forests were 

applied. For example, the designation of forest areas as hima (environmental 

protection zones) where the use of natural resources is regulated and restricted. The 

enactment of the Hima  area is one of the sustainable principles in Islam (Inayati et 

al., 2024). 
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6. Sustainable Infrastructure Development 

The development of cities in the Islamic period was carried out with regard to 

sustainability. For example, the cities of Baghdad, Cairo, and Cordoba were built 

with efficient urban planning, including in terms of water management and 

sanitation. The developed transportation and road systems also pay attention to 

energy efficiency and accessibility for all groups. The construction of canals and 

roads in Baghdad during the Abbasid Caliphate helped facilitate trade and food 

distribution without damaging the surrounding environment (Attaqy & Hudaya, 

2025). 

7. Science for Sustainable Development 

Muslim scientists, such as Al-Biruni, Al-Kindi, and Ibn Sina, wrote important 

works in the fields of agriculture, earth sciences, and health that served as a guide 

in the management of natural resources and the environment. They emphasize the 

use of science to understand the natural cycle and minimize the negative impact of 

human activities on nature (Akhir & Siagian, 2025). Agricultural and botanical books 

written by Muslim scientists in the Abbasid era provided guidance on how to grow 

crops efficiently without damaging the soil and the environment. 

 

CONCLUSION  

The principle of sustainable economy in Islamic civilization is built on the 

foundation of muamalah values, namely justice and the achievement of maslahah. 

Economic practices during Islamic civilization were not only oriented towards 

material welfare, but also reflected the responsibility of humans as khalifatullah fil 

'ardh in maintaining the balance of nature. This is reflected through fair resource 

management, environmental conservation, and productive and sustainable land use 

for the benefit of the people. Further research is expected to examine the application 

of Islamic sustainable economic principles in the modern context as an alternative 

to the current environmental crisis and social inequality. 

 

  



Anindya Aryu Inayati, Lita Dwi Ariyanti, Nurul Ummatun Kamal 
Afina Fahru Miliana 
The Principles of Sustainable Economics in Islamic Civilization: A Historical Study 
 
  

Jurnal Studi Islam Indonesia (JSII) Vol. 3, No. 2, Desember 2025   320 

REFERENCES 

 

Akhir, M., & Siagian, Z. (2025). Sustainability dan Manajemen Lingkungan di 
Lembaga Pendidikan Islam. Edu Society: Jurnal Pendidikan, Ilmu Sosial Dan 
Pengabdian Kepada Masyarakat, 5(1), 267–277. 

Alshater, M. M., Saad, R. A. J., Wahab, N. A., & Saba, I. (2021). What Do We Know About 
Zakat Literature? A Bibliometric Review. Journal of Islamic Accounting and 
Business Research, 12(4), 544–563. 

Andini, W. Y., Rohaini, A., Hafif, M. S., Azzahra, S. M., & Ramadhan, A. F. (2024). 
Integrasi Prinsip Ekonomi Islam dalam Penerapan Ekonomi Hijau di 
Indonesia: Menuju Pembangunan Berkelanjutan.". Journal of Economics and 
Business, 2(2), 247–254. 

Anwar, M. (2022). Green Economy Sebagai Strategi Dalam Menangani Masalah 
Ekonomi dan Multilateral. Jurnal Pajak Dan Keuangan Negara (PKN), 4(1S), 
343-356. 

Attaqy, M. W., & Hudaya, F. (2025). Dinamika Ekonomi Islam Pada Era Abbasiyah 
Dan Relevansinya Pada Pembangunan Di Nusantara.". Jebesh: Journal Of 
Economics Business Ethic And Science HistorieS, 3(6), 72–78. 

Aulia, N. I., & Arif, Z. (2025). Sejarah Tata Kelola Zakat Dari Masa Ke Masa: Dari 
Sistem Tradisional Hingga Modern. Ekonodinamika: Jurnal Ekonomi Dinamis, 
7(1). 

Choudhury, M. A. (2018). Tawhidi Islamic economics in reference to the 
methodology arising from the Qurʾān and the Sunnah. ISRA International 
Journal of Islamic Finance, 10(2), 263–276. https://doi.org/10.1108/IJIF-02-
2018-0025 

Hajar, I. (2024). Islamisasi Ekonomi Dalam Perspektif Ekonom Islam Kontemporer 
(Studi Analisis Pemikiran Fahim Khan Dan Masudul Alam Choudury). 
Universitas Islam Negeri Ar-Raniry. 

Hasbi, M. Z. N. (2021). Potret Kehidupan Ekonomi Pada Zaman Nabi. Al-Mutsla, 3(1), 
1–8. 

Hazim, M., Firmansyah, H., Zuhri, M. T., & Munawaroh, N. (2025). Pemikiran Dan 
Peradaban Islam Dinasti Umayyah Dan Abbasiyah: Kajian Historis Dan 
Relevansi Warisan Intelektual Dan Peradaban Islam Dalam Dunia 
Kontemporer. Al-Muaddib: Jurnal Kajian Ilmu Kependidikan, 7(2), 629–642. 

Inayati, A. A., & Mulyawisdawati, R. A. (2024). Harmonisme Sains Dan Agama Dalam 
Ilmu Ekonomi Islam Menuju Pembangunan Dunia Yang Berkelanjutan. 
Wawasan : Jurnal Ilmu Manajemen, Ekonomi Dan Kewirausahaan, 2(1), 287–
296. https://doi.org/https://doi.org/10.58192/wawasan.v2i1.1573 

Inayati, A. A., Rahman, M. F., & Saleh, H. (2024). Epistemic Values of Islamic Law in 
Green Financing Contracts. Adzkiya : Jurnal Hukum Dan Ekonomi Syariah, 



Anindya Aryu Inayati, Lita Dwi Ariyanti, Nurul Ummatun Kamal 
Afina Fahru Miliana 
The Principles of Sustainable Economics in Islamic Civilization: A Historical Study 
 
  

Jurnal Studi Islam Indonesia (JSII) Vol. 3, No. 2, Desember 2025   321 

12(2), 12–21. https://doi.org/10.32332/h73s3z73 

Inayati, A. A., Shobron, S., & Rosyadi, I. (2015). Epistemologi Ekonomi Islam (Studi 
Pemikiran Ibnu Khaldun dalam Muqaddimah). Universitas Muhammadiyah 
Surakarta. 

Irawan, H., Tarigan, A. A., & Nasution, M. S. . (2024). Kesejahteraan Ekonomi sebagai 
Pendorong Pembangunan Ekonomi Berkelanjutan: Tinjauan dari Surah Hud 
Ayat 61. Jurnal Masharif Al-Syariah: Jurnal Ekonomi Dan Perbankan Syariah, 
9(3). 

Jamin, M., Rahayu, S. L., Irfan, A. N., & Mulyanto. (2024). Agama, Kearifan Lokal Dan 
Konservasi Lingkungan. Nas Media Pustaka. 

Jumailah, Fauzan, A., & Inayati, A. A. (2024). Applying UPZ Service Quality (SQ) to 
Zakat Management: An Analysis of Muzakki Loyalty in Zakat Payment. AL-
IKTISAB: Journal of Islamic Economic Law, 8(1), 73–88. 
https://doi.org/https://doi.org/10.21111/aliktisab.v8i1.12537. 

Karima, N. S. (2019). Relasi bisnis pedagang etnis Cina dengan etnis Jawa Muslim 
(studi kasus etika perdagangan batik di Kota Pekalongan). IAIN Pekalongan. 

Mustofa, U. A., Hariyanda, M., Erdina, M. Y., Cintami, N., & Saputra, R. (2022). Etika 
Pembangunan Berkelanjutan Menurut Perspektif Ekonomi Islam. Salam 
(Islamic Economics Journal), 3(1), 1–20. 

Putra, N., & Ismail, F. (2023). Pembangunan Ekonomi Dalam Islam: Sebuah Refleksi 
Sejarah Pemikiran Dan Peradaban. Jebesh: Journal Of Economics Business Ethic 
And Science Histories, 1(2), 107–117. 

Rahman, H., & Sudirman, S. (2024). From Bayt al-Hikmah to Algebra: The Intellectual 
Legacy of the Islamic Golden Age. Journal of Islamic Thought and Philosophy1, 
3(2), 70–186. 

Rahmi, C., Azzahra, A. N., Salsabillah, S. R., Salsabila, S., & Andika, Z. (2024). Analisis 
Faktor Pembaharuan Ekonomi Islam Pada Era Rasulullah Sampai Dinasti 
Abbasiyah. Jurnal Ilmiah Research Student, 1(5), 106–118. 

Rohmati, D., Anggraini, R., & Widiastuti, T. (2018). Maqāṣid al-Sharī‘ah sebagai 
Landasan Dasar Ekonomi Islam. Economica: Jurnal Ekonomi Islam, 9(2), 295. 
https://doi.org/10.21580/economica.2018.9.2.2051 

Rukin, S. P. (2019). Metodologi Penelitian Kualitatif. Sulawesi Selatan: Yayasan 
Ahmad Cendekia Indonesia. 

Sa’adah, N. N., Inayati, A. A., Lestari, D., & Qiptiyah, M. (2024). Analisis Maslahah 
Mursalah Terhadap Zakat Profesi Dari Penghasilan Konten Kreator. Jurnal 
Ekonomi Bisnis, Manajemen Dan Akuntansi, 3(3), 689–700. 

  



Anindya Aryu Inayati, Lita Dwi Ariyanti, Nurul Ummatun Kamal 
Afina Fahru Miliana 
The Principles of Sustainable Economics in Islamic Civilization: A Historical Study 
 
  

Jurnal Studi Islam Indonesia (JSII) Vol. 3, No. 2, Desember 2025   322 

Shaffril, M., Azril, H., Samsuddin, S. F., & Samah, A. A. (2021). The ABC of Systematic 
Literature Review: the Basic Methodological Guidance for Beginners. Quality & 
Quantity, 55, 1319–1346. 

 

Sulistiyo, U. (2023). Metode Penelitian Kualitatif. PT Salim Media Indonesia. 

Utama, R. W. A., Muhtadi, R., Arifin, N. R., & Mawardi, I. (2019). Tinjauan Maqashid 
Syariah dan Fiqh Al-Bi’ah dalam Green Economy. Jurnal Ekonomi Islam, 2(1), 
242. 

Wati, I. M. (2021). Kontekstualisasi Riba dalam Jual Beli Emas Online. El-Faqih: 
Jurnal Pemikiran Dan Hukum Islam, 7(1), 59–75. 

Widiastuty, H., & Anwar, K. (2025). Ekoteologi Islam Ekoteologi Islam: Prinsip 
Konservasi Lingkungan Dalam Al-Qur’an Dan Hadits Serta Implikasi 
Kebijakannya”. Risalah, Jurnal Pendidikan Dan Studi Islam, 11(1), 465–480. 
https://doi.org/https://doi.org/10.31943/jurnal_risalah.v11i1.2149. 

 

 


